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Preface 

The growing atrocities of fundamentalists forces against Da 
Christians, Churches and on Christian missionaries in India malt 
every Christian and Dalit Christian to protest against the forces 
oppression. The period between the first book “Dalit Christi 
Consciousness” and the present book “Dalit Christian Struggle 
Retrospection” number of changes have taken place in Dalit Christ 
Struggles. Dalits and Dalit Christians are eager to know their f utu 
In this process not much has been done to Dalit Christians and tl 
liberation. Dalit Christian liberation movements are becom 
toothless and voiceless. Some Dalit Christian organisations : 
leadership have become silent. 

The need of the hour is to rethink and review the strategies 
struggles of Dalit Christians keeping in mind the exist 
socioeconomic, religious and cultural realities and hereby presen 
“Dalit Christian Struggle-A Retrospection”, a booklet to meet 
growing demands of the Dalit Christian readers and those who ac 
Jesus as their liberator in the present crisis. 

I am very much by those who read by earlier books and took 
Christian Experience seriously. My sincere thanks Mr. Isaac Suc l 
and Mr. Emmanuel Leo, for their contribution towards the desis 
of the book. 


I express my deep gratitude to my coworkers and my wife for 
moral support. 


D. Manohar Chandra Prasad 
Bangalore 
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Foreword 


"he problems in India concerning untouchables have taken a 
ew turn in recent politics with Fascist communal politics. But, 
he violation of human rights have been there from ages. 
Afferent organisations & NGOs are involved in identifying 
id tackling these issues. 

li 

onversion to Christianity did not help Dalits to attain full 
nimanhood, Rev. D. Manohar Chandra Prasad in this book 
peaks about problems of Dalit Christians, based on his personal 
experiences Rev. Prasad looks at these issues in a broader 
national, global, economic, religious and cultural exploitation 
c t the indigenous people. 

I r short Rev. Prasad attempts to draw the attention of all radical 
a. i human rights organisations to combat casteism and its 
o nmunal pangs. 


I i’ 'holeheartedly congratulate Rev. Prasad for his new book 
ar . trust that it will help readers in getting more insights in to 
th problem of Dalit Christians who are victims of casteism 
ar; communalism. 


R( Prem Mitra, 

Cl rch of South India 
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INTRODUCTION 

w 

Dalit Christians at this hour - A Challenge to all 
Christianity in India could trace its origin right from the 1st centur 
Throughthe processes of renaissance in the 16th, century involvii 
St.Frands Xavier and a host of missionaries, it made inroads. T 
historical process of life and growth of Christianity in Tndia points ■ 
the fact that there is an unconditional acceptance of this great religio- 
despite the caste and class ridden nature of the nation. After all, it 
also goes to underline the secular values of this mighty country wit 1 
its diversified culture. Readily accepted by the enlightened! in th 
early stages, it came to be every ones religion on the backing of the 
missionary movement bver a time. The best of the following today 
happens to be bythe Dalits.”A large number of whom were converts 
from the SC community did not get double entries one as SC and the 
other as Indian Christians .” 1 

A critical analysis of the current situation presents a grim picture. A 
religion that brought ingreat values in all areas of life of human- 
hhid, propagating love, care and concern with service to the poor as 
its onus thus far, has become a conducive culture for all patterns of 
discrimination to thrive in. The poorest of the poor, oppressed by 
the traditional feudal hierarchy suffering indignities ofuntouchability 
and inequality in all dimensions of their life took Christianity as then- 
only tesort to attain spiritual reformation and social emancipation. 
Unfortunately, what Christ abundantly offered had been denied to 
them by the structures that are only to perpetuate systems favourable 
for the survival of the fittest. 

Caste and class orientation has permeated all levels so that even 
religions have become conduits for infiltration of all vested interests. 
Politicisation of religion perhaps is the last straw, that every religion 
suffers from both from within and without. Christians, by virtue of 
what they are sheer sense of conviction; today suffer absolute is elation 
and with humiliation in the contemporary power structure. 

1. Jose Kannankal, Scheduled caste in search of justice, I-SI, New Delhi, 1986, p8. 
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/hile all other religions in the country are seen in their naked reality 
ith the caste tag duly apprehended to their folks, Christianity alone' 
: being seen as one without the factor of caste. India, the largest 
a filame ntary democracy in the world, the mighty nation banking 
n secularism has not yet been able to shed caste, that is the bane of 
tie nation. Dalit Christians , therefore deserve to be treated as Dalits 
rst and Christians next. In a / situation where there is a growing 
tireat to the existence of Dalits. 


)alit Christians hitherto had been demanding a series of reservations 
romthe State and Central Governments and also from thdr Church. 
Nothing tangible however has come: up as yet. Basically because they 
ailed to ask themselves the following. 

( Which of the pohtical parties do we find concerned about us and 
srhat viable actions did they take thus far to ensure Our social and 
:conomic emancipation.? 

* Does it not seem that some minor parties pledging to address 
hemselves to our needs have a hiddfen agenda of consolidating 
hemselves at our expense? 

* Why did the party in power (Congress before UDF Govt.) make it 
appear it wanted to do for us something in a pre-poll period with all 
procedural lapses, when it could have done it long back? Perhaps 
Dalit Christians are deemed an easy prey for poll gimmicks! 

* Why did the party (UDF Govt.) that came as an alternate power 
for the first ever time in the country not consider our plight at all. 

* Is not secularism in peril due to the stand point of the infamous 
party with a religious cloak that is hell bent on chasing out the rightful 
citizens of this land who are none other than their own brethren? 
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* Should we not think that all these parties are out to capitalise oi 

our incapacities and make it known to them that Dalit r.hn’grian 
would no more take things lying down and that this is the hour tc 
do that ? , . , 

* Are we still plagued with inhibitions which do not allow us tc 
forge ahead shedding away the inferiority complex. And what effort 
did we take in this dimensi on ? 

* What have we done so far to break down the existing powej 
structure in order to build a new social order ? What is the validity o: 
our solidarity, leadership, and cohesiveness? 

* Are We conscious of the fact that there are people in the church 
and in the voluntary sector who are cleverly furthering their owr 
personal and professional interests at the cost of Dalits? 

* We are not beings grubbing for subsistence. We are born to live a 
life worth, living. We are pot lesser beings but are among equals. We 
have a right to everything like everybody in accordance with orn 
constitutional provisions. We will make our presence well felt in all 
levels and surge ahead from our deep slumber and in dignit y 

Awake and arise, for this is, the hour! This our clarion call. 



Church and Dalit Movements, 

A Retrospection 

The Church of South India and many other Indian churches 
celebrated the 50th anniversary of Indian independence. Today 
Indian Churches consists mainly of rural and urban poor and Dalits 
as its members. Denominations which were once missionary societies 
were alsp basically working for Dalit and lower Castes. This as a 
result formed large number of converts to Christianity from 
untouchable Dalit communities. Therefore by and large the Indian 
Church is predominantly Dalits in its background. At this stage a 
review of Indian Church’s mission, witness and Church’s solidarity 
with the poor and oppressed need to be done. “ The mission of Indian 
Churches in general includes sharing the love ofJesus Christ** with the 
people of India through’ 

1 .Proclamation of the good news, (generally many Indian Churches 
and denomination are involved in Gospel work). 

2. Responding to h uman needs through institutions. Schools, hostels 
for poor, hospitals and through emergency relief work. 

3. “ Striving to build a more just society through community development 
project i” 3 , skill training programmes for the marginalized arid 
disadvantaged section of the people. 

I 

4. Programs to preserve the integrity of Gbd’S creation. 

(‘CSI GHurches’ objectives mission of the church 50 years celebration) 

Broadly ‘conversion’ became the missionary endevour for all 
denominations and missionaries. Missionary movements of both 
Catholics mainly Jesuits (1650) and Protestants started much earlier 
than 1757. Lutheran missionaries at Tranquebar began their work 
in 1706(Zieganbalg). They started Schools, teaching materials and 

2. Ed. Das Baku, Priorities for the mission of the Church, CSI, Madras, 19*82, p214 

3. Ibid, p89 



printing press. And the New Testament was translated to Tamil from 
English. Lutheran missions also worked in tribal areas of North 
India. 


SPCK (Society for Promoting Christian Knowledge, England) began 
its workin 1698. And they started their work to promote the gpspel. 
The main work was to convert people from Hindu practice of Caste. 
SPG’s (Society for Propagation ofthe Gospel (1*701) work was further 
continued by German missionaries. At this time the Anglican Bishop 
Middletone took control Of missionary work in India, Sri Ipnkz, 
Burma, Australia antTNewZealand ( An glican Dicoese). The Work 
of conversion began in South India by the conversion of Sfrudra 
communities and lower castes. In South India in the present 
Thirunelveli area, SPG came to work in the year 1825 under 
missionaries with their zeal for the gospel preached, Christ in ievery 
nook and corner. 

L.M.S. {London Missionary Society) and CMS (Christian Missionary 
Society) took its birth in England through the Congregational, 
Anglican, Presbyterian and Wesleyan Churches. It started its work 
among Shudras. “CMS Missionaries worked from thel9th century 
in Krishna-Godavari area” 3 among Dalits. Dalits and lower castes, 
from 1800, accepted Christianity in Tamil Nadu, Andra and 
Karnataka area. LMS snd CMS started Schools, hostels, churches, 
and hospitals for converts ofthe lowest section ofthe society, specially 
for the rural untouchable communities. Along with LMS, and 
Methodist Mission began their gospel workin Sri Lanka, Tamil Nadu, 
Madras central, Karnataka and Rayalseema. 

Basel mission under Basel missionary Hebick began its wojrk in 
West coast Canara and Coramandal area. Conversions took place 
through gospel work and institutions such as schools. College^ and 
technical institutions. Many Shudras and lower castes were! also 
converted along with a few upper castes way back in 1815 . The 
Church of Scotland mission began at the end ofthe 18th century 
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with missionaries like Alexander Duff and John Anderson (1830) 
who brought western liberal education to India. And for the first 
time higher education was available to Shudras, lower castes and 
Dalits through institutions like Madras Christian College in Madras. 

Having realised the need of the new converts and demands of the 
society, the Congregational Church of America, Madurai mission, 
Madras mission and Cylone mission began its work in 1810. These 
Americans opened many educational and medical institutions for 
the lower castes and Dalits. And along with this, technical education 
such as agricultural training, carpentry and evangelistic work in Tamil 
Nadu area continued. This mission was further known as American 
Arcot Mission. Along with this Andra Pradesh, Tamil Nadu and North 
India witnessed a big Christian work for the untouchables at the 
end of thel8th century and beginning of 19th century by the 
American Presbyterian mission. Much work has been done for 
untouchables by the European missions. Mission and missionary 
societies were looking at mission as holistic. Through the holistic 
approach to missionary work the societies work was also directly 
enhanced. Missions also started institutions of basic education, health 
and gospel work to release people from all kinds of bondage. 

Colonial rule and mission to Dalits ' 

Colonial British rule (1757-1947) in India ,in spite of all criticism 
by the ‘Nationalists’ also contributed positively to different 1 ares of 
TnHian life. The main areas the British contributed were in the fields 
of social life and the legel system. 

(A) Attack on Castes and social inequalities through educating lower 
sections of society. 

(B) Eradication of social evils through British legal and administrative 
systems. 

(C) Promotion of missionary activity through mission societies to 
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promote education, social work, charity, empowerment of lower castes 
and Dajits who were oppressed by the upper castes. Lower castes 
realised the need of British education as a tool to overcome the caste 
oppressions. C B Firth co nfirm s the mass movements by saying, u The 
real growth of Christianity began from Dalits , Adivasis, and Shrudas 
who embraced Christianity group by group”* 

After the Sepoy Mutiny (1857) the British understood the social 
problems of the outcastes, minorities and oppressed who, were 
suffering under the Hindu uppercastes and the feudal land lord 
system. The Sepoy mutiny to a great extent also brought awareness 
among the rulers and the ruled. In the be ginnin g.,morion activity 
was criticized by the upper caste and Hindu’nationalists’.Having 
realised the potential of the British education system, missionary 
activity was crused by the Hindu forces through Hindu societies 
and media. Anti British feeling became ‘anti Christian’ and anti- 
missionary feeling of the Hindu nationalist. 

| 

The transfer of political power from the British and the leadership 
of Gandhi turned out to be the central stage activity of Hindu 
congress nationalists. This to some extent neutralized fqreign 
missionaries to work for the downtrodden. But those who were called 
to serve the oppressed were involved relentlessly in the mass 
conversions. By the end of British rule by and large almost all Christian 
missionaries and their societies were catering to the needs of the 
new converts who were Dalits and tribals. 

However by the beginning of the 20th century and at the end of the 
19th century, missionaries from England, Europe, America and 
Australia were spread all over India with clear cut commity of mission, 
geographical areas, institutions and mission centres. Dalit converts 
as their main constituencies, did not deal the problems of the caste 
and its effects. Western missionaries tried to evade the caste 
consciousness of the upper caste and lower caste from western pietistic 
understanding ofthe gospel. Responding to this western piety, Indian 

4 CB Firth, Bharatiya Christha Sakha charitre praveshike, translated by Mara, CLS, 1972, 



Christians of upper caste origin also articulated their caste and class 
consciousness through Hindu philosophical frame work. Historically 
the Hindu philosophical model also helped the Indian Christians 
to be Indian nationalists in post and pre independent India. But 
their number was very small in denominations like, Anglicans, 
Methodists, Congregationalists, Presbyterian, Baptists, Lutherans 
and Catholics. Though missionaries were very clear about their area 
and institutional details, yet they were ignorant of the effects of the 
castes. They basically catered and nurtured to the lower castes. 
Periodical meeting of missionaries were called. Though there was 
unity of the protestant Churches the concept of unity was only in 
the air. But there was no union of all denomination as ‘one Indian 
Church’. But in the field of education, unions were formed to start 
institutions of higher education and medical facilities to the Indian 
society. The union of denominations became strong with the end of 
the British rule. 


Dr avtdian ('Anti-Brahmin) Consciousness 
In 1901 the census began and paved the way for the Shudras and 
lower castes towards caste consciousness. The lower castes and 
Shudras began to identify the role of Brahmins in British 
administration and Brahmins mediatory role in religion and the social 
life. But the lower castes and Shudras appreciated the liberal policy 
of the British and began to form organizations to question the 
superiority of Brahmins role in the British rule. Lower castes by 
and large were becoming pro-British and anti-Brahmin. This anti 
Br ahmin consciousness further led to Dravidian consciousness and 
this Dravidialn consciousness led to a total alternate social movement 


a gains t the political movement led by Gandhi and his Hindu leaders 
who were basically Brahmins and the uppercastes ( Dvijas). In this 
period Gandhi and the uppercastes were supported by land lords 
and the industrialist capitalist class such as Tata, Birla, Bajajs and 
took over political power from the British. Internal caste tension of 
the middle class, Dalits and other Backward Class never became, 
issue to Congress and the nationalists. 

However, within the broader struggles of Indian political 
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independence ofthe uppercaste and dass, the social emancipation 
movements did not get the equal respect it ought to have got. But 
on the whole the social liberation struggle took its deep roots in this 
period where leaders like Gandhi were opposing the progressive 
movements lead by Dr. Ambedkar (Poona PACT). Therefore Gandhi 
^®^t on a fast unto death for which Dr. Ambedkar had to bow down 
and agreed to alter the communal award in a manner satisfactory to 
Gandhi. With the new spirit emerging among the oppressed castes 
and Dalits, this anti-Brahmin consciousness gave definite direction 
to future emancipation of all those who were the victims of caste- 
feudalism and Brahmanism from centuries. During the British 
administration, anti-Brahmanism took its deep roots through 
education of lowercastes through liberal education system. This lfac tor 
brought a new thinking among people and a broader democratic 
consciousness among all sections of society against the old feudal 
and rigid caste system. The role of Rajas and their feudal power 
declined with the strong social struggle for emancipation of Dalits 
and lower castes. j 


As a radical social change, the out come ofthe Dravidian andjlower 
caste movements was as follows 1. Anti Br ahmin consciousness 
among shudras and lowercastes. 2. Anti Br ahmin literature and the 
new consciousness of education among lower castes and Dalits. 3. 
Formation of broader social and cultural organization (laterled to 
Dalit movements). 4. Division with the educated elite on the issue 
of freedom struggle, namely social emancipation from Brahminic 
and Hindu caste atrocities or political emancipation and transfer of 
political power from British to Indian rulers 5. Conversions to 
Christianity and conversion to Buddhism by Dr. Babasaheb Ambedkar 
(neo Buddists). !' 


Social stream vs Swaraj stream. 


By the end ofthe 19th century and beginning of 20th century most 
ofthe missionary activities and people’s struggle against castfe took 
place as a social protest.. Having realized tension between! social 
consciousness of anti-Brahmin movements and missionary activity 




the British enacted laws against social boycotts, safeguards and 
constitutional provisions for lower castes and minorities to legitimize 
the constitutional securities and at later stages championed by Dr. 
Babasheb Ambedkar the father of Indian constitution. 

At the be ginning of this century as a gesture of protest, Sanskrit 
education was opposed by the lower caste and Sbudras. It was also 
the period of Hindu revivalism. The Congress party as the largest 
nationalist political party was led by Hindu revivalists like ‘Gandhi’. 
Contrary to this, it was also the period of Muslims awakening. 
Muslim leaders like Jipnah, led Muslims for new nationhood. And 
later the internal communal politics of the congress party led to 
suspect Muslims as anti-Hindus. Out side the congress party, the 
Hindu f undame ntalist were sowing the.seeds of Hindutva through 
(RSS): However Hinduism became ‘Nationalism’. Parallel to 
Hindutva, ‘Justice party’ was formed by the antl-Brahmin movement. 
Brahmin parties and caste identification became stronger and 
stronger. Brahminism and Aryan identity became dear through the 
formation ofArya samaj and.Jkahmasamaj as Hindu intellectual and 
radical organizations. 

Anti-Brahmin trends in India, at this part of history gave tremendous 
boost to mass conversion movements for missionary sodeties. Some 
of the earliest converts gave their witness to their change of religion 
as a first step to renounce the caste system and its soaal and religious 
inhuman practises. Missionary accounts of 1920 -60 shows that 
untouchability, sodal boycotts, bonded labour and worship of 
Bhootha were the main reasons for conversion in North Karnataka 
and Mysore area. 

The rise of Gandhi’s swaraj and political freedom moment gave a 
hopeless future and created a bleak situation for Dr. Ambedkar and 
his people. “ The chances of Dalits liberation was lost with the defeat oj 
Ambedkar at the hands ofMahatma Gandhi in 1932 (Poona Pact), it 
seems that chances now hasjjone miles away from the Dalit s” 5 It was in 

5. James Massey, Boots, A concise history of Dalits, ISPCK, New Delhi, 1991, p47 



this socio-political and cultural situation that mass coversions took 
place in India. The early part of the 20th century was also the period 
of formation of Christian denomination for broader unity of 
protestant Churches called “ecumenical movement.” With in the 
church union movement people were drawn for Christian witness to 
1) Broader unity of the church. 2) Mission to the converted Christians 
who were Dalits. 

From the beginning, missionary societies and denominations which 
merged with the Indian Church movement for unit y played an 
important role in promoting liberal education, fighting against caste, 
Brahmamcal tendencies and promoting charities and developibent 
activity to lower sections of the society. Missionary schools and 
institutions played a major role in building awareness and ' also 
conscientzing people and building new attitudes among people at 
large. In this process the Christian missionaries of all denominations 
had immensely contributed to the social emancipation of the Tnriian 
people rather than to the political freedom which is swaraj or transfer 
of political power from British to Indian ruling class and caste. Today 
when we look back into the history of missionaries and their 
contribution before and after the Indian Churchs formation, we 
Christians need to be proud of our contribution to the society in 
the field of social work and social awareness in annihilatin g the caste 
and caste related evils of the Indian society. We Christians need not 
be apologetic about not “actively” participating in the national 
freedom struggle. 

It is in this context that those forces of Hindu fundamentalists always 
accuse and persecute church and missionary institutions as agents of 
foreign power. It is against such forces that the Indian church must 
witness and proclaim the gospel of freedom to the poor and oppressed. 
And Christians must protest those who from the time of the British 
to this day played mediatory (brokers) role in taking political and 
economic power from the British and not liberating the Indian Dalits 
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ind lower castes. If we look back at our churches and church related 
organizations and their contribution we need to be proud of Christian 
eadership and initiatives in the field of education, health and social 
vork. We must thank God for making us the pioneers in services to 
:he lower class and socially marginilised. But unfortunately we 
Christians have been criticized today for not keeping up our same 
old vision of serving the poor and oppressed namely Dalits. Our 
institutions have become the institutions of elite and centres of rich 
:astes and classes. To certain extent churchs liberal policy of‘serving 
ill people’ is also the reason for neglecting our concern for the poorest 
of the poor. With all criticism against the church and its mission we 
Dalits Christians need to affirm the fact that conversion to 
Christianity was a political decision with deep conviction and 
ronfession and not confusion or forceble conversion. 

Transition from Caste to Casuist Church 

\fter the British and foreign missionaries left India, Indian Church 
:onsciously or unconsciously neglected the poor and Dalits with in 
:he Church. Though the transition of power took place from foreign 
missions to Indian missions, the uppercaste Christians leaders failed 
:o recognise poor and Dalit Christians within the Church. Church 
unfortunately became more casteist in nature. Lower castes and 
Shudra communities slowly reached their conscious level within the 
Christian communities. Reddys, Kamma, Naidus, Vellalas and 
Backward Castes within the Christian co mmuni ties claimed Shudras 
superiority, with the caste system of the Hinduised church and 
dimbed the uppercaste ladder and forgot to renounce the ‘caste 
sins’ in Church. Invariablly all Caste status was distinctively 
maintained. Some time orthodox denominations as a whole became 
superior upper caste groups. As a result within the Church unions 
ihese uppercaste denominations became the islands of caste. And 
oppression continued on Dalit Christians openly by upper castes in 
die churches.. “ The atrocities,assault and the discrimination oj 
Christian Dalits do not seem to disturb the Church or the priest. j ” 6 in 
die major Christian denominations in South India. 

5. Wither Indian Christianity, C.P. Thangaraj, C.L.S., Madras, Pg-30 
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Christian charities also took a new dimension with a number of Non 
Governmental Organisations and developmental organisation 
funded by overseas donors. The new situation was, instead of th< 
foreign societies their proxies and agencies took over their worl 
with the Indian church leadership. NGO’s and action groups playec 
their role merely as facilitators and their role can never be comparec 
to the early ministry of foreign missionaries who took pastoral car< 
in their mission. Itis very sad thin g to note that the post- independen 
church was well aware of the situation of the Dalits. And it did mak< 
all theological statements to the downtrodden, poor anc 
untouchables but it did not make any concrete policy or plan tc 
spell out the ‘mission work.’ Statements like ‘preferential option tc 
the poor, “Bias to the poor” became only options in statements bu 
not the mandate or commission to the church of the Dalit and poor 
Upper caste Christian leaders of the church did not re alis e th< 
importance of nurturing the new converts with in the church. Dali 
Converts have been left halfway till today. Most of these convert 
are either in the Pentecostal charismatic church or without prop© 
pastoral care in the major denominations and in its Churches. Or 
the other hand the caste system within church divided so much tha 
the Uppercaste and lowercaste could not go together basically, ii 
Eucharist, cemetery, and more than that in common worships Ii 
practice uppercaste till today faithfully follow De Nobilees’ strategy 
of social division in the church. For the upper caste protest cam< 
from lower castes and Dalits. As a protest, Dalit Christian; 
consolidated the caste struggle within the Church challen gin g th< 
existing caste-class nexus. Uppercaste and few educated Dalit; 
Christians were also responsible for keeping Dalits as poor anc 
oppressed. At Conscious level for the uppercaste Christians the spri 
was willing to accept lowercastes but at the flesh level (Soda 
consdous) they were not willing to accept Dalits and poor as thei 
equal.Rich and poor, untouchable-touchable, educated uneducated 
rural and urban, male-female, Indian-fordgn, consdousness hauntec 
the Indian church very much till today. “ With regard to the distinction 
of caste as yet maintained by professing Christians, it appears they ar, 
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manifested (a) in desiring separate seats in Church! (b) ingoing up 
at different times to receive the holy communion; (c) in insisting on 
their children having, different sides of the School; (d) in refusing to 
eat, drink or associate with those of a different castd’ 7 . . 

In response to caste practice in the Indian church, as early as in I960 
the World Council of Churches which met in New Delhi openly 
declared the caste evils and its effect on the Christian life in India. 
Until the beginning ofthe Dalit Christian consciousness, in (1980s) 
churches and missions were united basically on theological sratpmfrntc 
But socially, culturally never accepted Dalits as equal; Bor example 
Vellala, Nadar, Reddy, Kamma or Naidu caste names are still added 
to the Christian names. Caste and subcaste identity became more 
dear in the church in post independent period. Before we conclud e 
the post independence period of Dalit consdousness of the Indian 
church, one needs to recognise the main streams of liberation in the 
Indian sotial, political and religious life. 

(1) Political Stream 

As a first stream, the political stream of freedom movement was led 
by Gandhi and Congress. And political power was tr ansfer red from 
the British to the Indian uppercaste dass and capitalists. This was 
taking place on high political platforms. Though Gandhi’s ‘Harijan’ 
concept was not accepted by Dr.Ambedkar and his followers. Gand hi 
was involved more in freedom struggle of upper caste and feudals. 
And Gandhi was not interested in the total liberation of untouchables; 
Therefore Gandhiism, and freedom struggle forms one stream as a 
! political struggle which was against Ambedkar. To illustrate the 
rationalist movement and a strong anti G andhi congress stream, here 
is an example. During 1924 E.V. Ramaswamy Naikerlead satyagraha, 
campaign to secure the admission of untouchable into temple in 
voikam in old Trivancore princdy state. Although EVR seemed well 
on his way in becoming Gandhi’s prindpal ally in the South Indian 
movement, he soon became disillusioned by what he felt were 
Bra hm anical double standard. The immediate issues that led to his 

7 . M.M.Thomas, Acknowledged Christ of the Indian Renaissance, 1976, CLS, Madras, p262 
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resignation from congress in 1927 were the separate dining of 
Br ahmins in a congress sponsored School, Congress resistance to 
communal representation, and Gandhi’s ideological adherence to 
the principles of Varnashramadharma which seemed to EV. 
Ramaswamy Naiker to perpetuate caste, rather then as Gandhi 
maintained, to transform it. “EV. Ramaswamy Naiker went on to 
establish the self respect movement a social reform association that stressed 
intercaste marriages, Brahman-free rituals, the uplift of women and 
so on. and later, the Dravida Kazhagam .” 8 . Further EV. Ramswamy 
Naiker “began to organise constant campaigns against the imposition 
of Hindi, stressing the theme ofDravidian Tamil Nationality" 9 With 
in this political stream three sets of ideologies can be traced. 
Gandhism, Lohiaism and Jayaprakash Narayans student movements. 

(2) Social Stream for Liberation 

Wi thin the Indian independence struggle there was a strong stream 
of Dalit emncipation, protesting against’ Manus culture and 
Brahmanic hegemoney’. This voice of antiBrahminism, and caste 
annihilat ion was the second current and a strong social and political 
struggle against Indian casteists. This has roots in the great ideals of 
Buddha, Basava, Mahatma Pule, Sri Narayana guru. Dr. Ambedkar, 
Periyar and rationalist movements. Dr. Ambedkar launched a war 
footing campaing against Hindu Brahmanic revivalists with in the 
political struggle which he called “annihilation of caste” under 
“educate”’organise’ and ‘agitate’ slogan. Here the social liberation 
of Dalits and lower castes should not be taken as a social stream but 
as a holistic stream of liberation which involved socio, religious and 
political streams. The most significant development in the post 
independent India is the high level consciousness among 
Dahts,lowercastes and Tribals. A totally marginalised section in this 
country responded to their oppressed social situation and emerged 
as big force against the exploiters. This uprising is the only hope for 
the future liberation struggle of the Dalits and the marginalised 
sefction. 

8 <J.J.Pullcr,Uaste today, Oxtord. press, 1996^-2/y 

9 GailOmvedt JDalit Visoas, Tracts for the times/8 .Orient 8c Longman, re Print,1996,Pg-59 Print,1996, 
Pg-59 
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(3) The Stream of ‘Class Struggle * 

Unlike other liberation struggles, Indian soil has also witnessed the 
bloodiest dashes, encounters and State repressions on Dalits, Raita 
coolis and working dass leaders and movements. This radical left, 
always organised people against the Indian feudal rulers. This stream 
has its roots from 1940’s. This stream lead union of agricultural 
labourer, workers, students, women, intellectuals and artists: This 
stream of liberation has lead many civil liberties moyements and 
peoples war groups with arms struggle. And this stream'was parallel 
movement to the Indian independent struggle led by the feudal 
uppercaste and the capitalist dass. Even after the Independence, the 
struggle continued against the landlords and the rich. Ii Andhra, 
the Nizam (the feudal) and state also came heavily and oppressed the 
struggle. This stream has also contributed much to the ideolbgy of 
liberation and broader alliance of working dasses and secular forces 
to fight against ruling caste, dass and fundamentalist forces. This 
stream of liberation can never be ignored as a ‘Communist 
movement.’ From time to time, groups of DalitsChristiah and 
progressive groups among Christian are very much influenced by 
this stream. v 

(4) Missionary stream 

Through Missionary efforts the Christian charity and development 
stream was becoming more concrete in 19th& 20th century. In the 
post indipendence period the church was responding to victims of 
war, natural calamities, global economy, e thni c violence and was 
working for the sodal emandpation of Indi an people through more 
charity programmes. In the post independent period names'like 
Mother Theresa and institutes of charity and devdopmerits are worth 
mentioning. But unfortunately this missionary stream was always 
the subject of criticism by Hindu fundamentalist forces. Their 
superfidal propaganda by attacking Christian missionary activity as 
convension stratagy and anti-nationalists basdess. The ‘Bunch of 
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thoughts’ the Bagavadgita of RSS written by RSS father Hedgewar, 
declares Muslims, Christians and Communists as the internal enemies 
of India. But the modern Manuvadi journalist Aran Shourie wrote 
against Christian missions in his book” Missionaries in India” 
(1994)and painted missionaries as anti-Hindus and agents of 
imperialist forces. And later Aran shouri attacked Dr. Baba Saheb 
Ambedkar the messiah of Dalits and oppressed as anti Gandhi and 
exposed out his deep Brahmanical hatred against Dr. Ambedkar in 
his book. This he writes in his recent book”Worshiping false gods. 
On one side Hindu fundamentalists are desecrating the statue of 
Ambedkar, on the other side make false propaganda on those who 
work for Dalits and mariginalised section of Indian Hindu system 
and paint them as traitors.In such a situation Indian Christians must 
shed.all,their social and doctrial differences and take stand against 
fundamentalist forces and liberate Dalits, through their mission work. 
We Christian’s (Church) in India need to affirm this position and 
continue to involve ourselves more in missionary work with out 
loosing the vision of our Lordand liberator Jesus Chitist who called 
us to serve the poor and oppressed. Hence we all Dalit Christian 
“call the Church to come out with imaginative economic programme 
to alleviate the hunger and misery of those Dalits who live below the 
poverty line particularly the land less labourers ” 10 > 

NGO Stream 

As the Diaconial component of the Church’s mission, Indian Church 
was committed to the developement work. In the post independent 
India,development agencies were mostly intiated by the Christian 
church and missionaries. With the positive and negative criticism, 
this stream has also contributed immensely to the people through 
awareness, building, action groups, developmental projects,ecology, 
women programmes, Dalit and Adivasi concerns. 


10 Anthony Baj, Betraying the Hope of Poor, DCM, Madurai, Pg-5 
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?eriod of Dalit Christian struggle 
’he post independence period (1960-1970s) conversion of 
)r. Babasaheb Ambedkar and Neo-Buddhist movement generated 
remendous potential among Dalits and oppressed communities, 
’here was global unrest, this gave rise to blacks indigenous struggle 
a South Africa (African National Conference), Black panther 
aovement, student struggles, Latin American liberation struggle, 
Jaxalbari and agriculture labourers struggles. Dalit panther 
aovement in Maharastra and Dalit movements withVa strong 
evolutionary manifesto to Dalits made in roads in rural and urban 
reas. At the beginning, Dalit movements spread all over the southern 
tates. ■ . •: 

)uring this period of people agitation, church involved in activities 
uch as rehef, social work, developmental and awareness building 
irogrammes in rural and urban areas. Dalit movements in Maharastra, 
indhra and Karnataka began to expose Brahmin poets, and, 
atellelctuals. And began agitating against existing Brahminic 
ducation system. In 1974 - 75, Dalit Sangharsha Samithi took its 
irganizational shape as a movement in Karnataka. Futher Dalit 
aovement took its deep roots in the context of post emergency 
leriod. Transfer of rural wealth to land lords, failure of land reforms, 
Lew generation of feudals exploitation of agri-labour resulted in 
>latant and brutal atrocities on Dahts, This period was the period of 
Ligh political consciousness among Dalits and working class 
aovements. In the initial stages, Dahts opposed and protested against 
Irahminism, feudal atrocities and caste system. And in the second 
tage Dahts, women, landless labourers and Adivasis suffered physical, 
ocial and mental, atrocities for joining Dalit movements. At this 
tage, Dahts and working classes retaliated physically and ideologically 
he ruling caste and classes. Bailing classes and castes were becoming 
estless and attempts were made to stop the growing organizational 
trength of Dahts. With in Dalit movements ruling classes were 
banning to induct lohiaism. Gandhism and communal forces, to 
xeate reactionary trends among Dahts. 

Vhen the Dalit movement and Dalit consciousness, was at its peak, 
Dalit Christians in India were also inspired by the ecumenical and 
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theological movement ofWCC, Black theology, liberation theologies 
and indigeneous theologies of Asia and Africa. This gave rise to Dalit 
Christian consciousness in the Indian church. Therefore Dalit 
Christians struggle is part of broader global national and particularly 
wider Dalit movements in India. ! 

- | 

During 1980s many major struggles of Dalit Christian were initiated 

with in Indian churches.Polides were drawn to uplift the Dalit 
converts. A Good number of Christian Dalits in Churches formed 
Dalit struggle to demand Reservation for Dalit Christians. More then 
140 groups of Dalit Christian submitted memorandum to the 
Goverment of India on behalf of Dalit Christians. These attempt 
one way was positive in terms of initiative but it also shows the 
divisions in Dalit Christian liberation struggle'; 

|. 

After the demolition of Babri Masjid in Ayodya,political equations 
are changing for Dalits be commual politicians. BJP and its political 
allies are kindling religious minorities and Dalits. Through attacking 
Muslims and promoting communal riots in Mumbai and in various 
other parts of India Hindu fundamentalists are testing the 
organizational strength of Dalits through desecreting Ambedkar’s 
statue and attacks on Dalit minorities .These c ommunit ies in rural 
areas is increased. In Karnataka itself more thanjl lakh Dalit caders 
were inducted ties specially Muslims. In the secolnd stage attacks on 
Dalit minorities.Communities in rural areas is increased. In Karnataka 
itself more than 1 lakh Dalit caders were inducted ties spe cially 
Muslim. In the second stage attack on Dalits into the BJP party. 
After testing Muslims and Dalits, Dalits Christians are beco min g 
victims of Hindutuva Violence. There are attacks in mission centres 
and missionaries as foreign agents. Priests, nuns and Christian 
missionaries are killed with vengeance in Dalit and Tribal areas ol 

Gujarth,Bihar, U P. and the North East. i 

■ . ■ . ,j ■ . 

In the recent years atrocities on Christians in Karnataka and T amil 
Nadu are also incresing. Several facts very clearly show that due to 
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unemployment and hoplessness, Dalit Christian boys and girls are 
becoming jobless, and utter poverty is turning them to accept odd 
jobs and are becoming the victims of all kinds of labour and sexual 
exploitation. Deliberately communal clashes were erupted for 
kindling religious and caste sentiments of such unemployed Christian 
Youths. .. 

. • -«* r 

With the growing communal dishprmony Dalit Christians are living 
in fear of communal atrocities and future of uncertainity. In slum 
and rural areas young people Dalits Christinans are showing anger 
against Hindu upperbastes, turning into violent bands, and some 
times becoming anti social elements. Lumpemzation among Dalits 
youth is also growing 

In Karnataka and some places in Tamil Nadu, Dalit and Dalit 
Christian youth are organizing .themselves to face the brutal attacks 
from the Hindu fundamentalist forces. Attacks on Christians, 
boycotts, eve teasing, molestation of girls, attack on property, 
missionaries, loud speaker menace are some of the modes of attacks 
on Balit Christian by BJP. RSS. Hindu Munnani, Vivekananda 
mandapam and vinayaka mandapam- Money and hquor are provided 
to such hooligans to create problems and kindle religious and caste 
sentiments aganist Dalit Christians. In such a situation Dalit Christians 
absolutely feel no security and protection either from the government 
or from the church. In recent years in Tamilnadu attack on the 
Salvation Army in Kanyakumari congregation (all Dalit Christian) 
kept, other denominations away from the scene mainly because of 
the fear of the Hindu forces. Since the Salvation Army church was a 
total Dalit congregation the other denominations and leaders did 
not identify with Salvation Army. In such situation all denomination 
need to be united, and show courage to identify with them and 
make statements against such atrocities. Unfortunatly our Churches 
have lost sympathy to idientify with Dalit and Dalit Christians. 

Dalit Christians at this hour need security and solidarity of all 
Christians and denominations. Till recently Dalit Christian struggles 
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were led by Christian leaders who were not Dalits by theniselveis. 
These non Dalit Christians were organizing Dalits for Dalit seminars 
and programmes to highlight their concern in Dalit Christian issue. 
More funds were utilized to develop their own developments (NGO 
empires). But unfortunatly Dalit movements were led by individuals 
and groups with no sense of solidarity. These groups failed to or ganize 
people at parish,district, taluke, Church and denoriiinational levels. 
The concept of Christian unity ‘ecumenism’ in such situations become 
mockery! Leaders who submitted number pf memorandum on behalf 
of Dalit Christians were not genuinely concern in the issue and 
solidarity of all the oppressed Christians , j : 

1 j 

i. j 

Caste as a social problem vs euphoria of being westerni ze d 
It is very hard to believe now at this stage that Christianity of a 
Semitic origin also succumbed to caste evils in India. And it is still 
hard to believe that our Churches and Christian habitation like villages 
and Churches are divided purely on caste and subcaste basis. i 

Though many foreign missionaries have converted Christians from 
Hindu castes to the Christian fold,unfortunally missionaries could 
not resist the castist tendencies of the few uppercastes who are very 
prominent converts from caste Hinduism. Missionaries at one stage 
were forced to sacrifice Christian values to evils like untouchability 
and caste discrimination among the new and old jeonverts. Caste 
system and untouchability was accepted as the nOrm of the day 
Foreign missionaries like Robert Denobile of Madura mission set 
the models of discrimination and practised Christianity without any 
debate. This model also became very convenient to tlie latter mission 
work to all denominations. Though principally converts accepted 
Christianity as-a new religion (not foreign) but for all practical 
purposes they were Hindu castist in the social relationships. And 
each caste in the church became water tight compartments.. 
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Strategics 

1. Renouncing our caste and subcaste identities, denominational, 
doctrinal differences, Dalit Christian communities need to be united 
as one social force with ideological and theological unity. The basic 
principle of ecumenism need to be realised in broader unity of all 
the oppressed Christians. 

2. Unity of Dalit Christians, theologians, leaders, activists, 
missionaries to'organize^guide, and lead the divided Dalit 
communities into one broader Christian Dalit federation for action 
and reflection is the need of the hour. 

3. Broadly Dalit Christian,evangehcal,ecumenicals Roman Catholics' 
and other Christian worshipgroups must become one for the broader 
unity of all Christians. 

4. The new federation of Dalits must derive itstheological/ 
ideological/organizational sources from biblical events, and 
progressive people’s struggles of the past, such as Tribal struggles 
Latin American struggle, Asian struggles for Civil liberties, student 
struggle. Anti brahmin/Dravidian movements, revolutionary class 
struggle of ML groups and various progressive Dalit cultural 
struggles. 

5. Church, institutions, pastoral departments,missionboards, 
evangelism and liturgy must help Dalit congregations to realise their 
potential and must empower them to liberate themselves from the 
bondage of caste, patriarchy, Brahmanism and feudal dominations. 

6. Rework the missionary activities by going back to our scriptures 
and mission work which worked for lower castes and untouchables. 

7. Stories of protest and empowerment of lower castes and perticularly 
Shudras and Dalits who accepted lord Jesus Christ must become 
faith stories of Dalit Christians as models for liberation struggles. 

8. Counter Manuvadi Brahmanic and fundamentalist forces which 
are attacking missionary movements and Dalit movements through 
their false ideologies. There is a need to join all the liberation forces 
which are progressive and secular to liberate Dalits from all kinds of 
Brahmanic and feudal forces. 
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Our Demands 

1. Punish all Government and Police officials who helped hooligans 
to commit atrocities on Dalit Christians Tribal Christians, 
Missionaries, and Christian social workers. 

2. Stop atrocities against all Dalits and Dalit Christians. 

3. Stop miniorities being treated as second class citizens. 

4. Amend para 3 of Constitution (SC) order of1950 immediatly to 
include Dalit Christians, since the constitution of1950 was amended 
first in 1956 in favour of Sikh Dalits and in 1990 to include Neo 
Buddists. 

5. Central Government must extend all the constitutional rights a$d 
safe guards to Dalit Christians. 
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Story of a Dalit Christian Woman 

Globalization has a bad effect on poor people in third world and 
largely populated countries like India. Effects of Globalization and 
existing socio-econmic and cultural crisis has pushed women to utter 
poverty. Violence and patriachical exploitation on women is on the 
increase. Dalit, Tribal, Muslim and Dalit Christian women suffer the 
maximum. And these women are in the most complex life situation. 
Violence against women is politicised. Mass rapes, suicides and killings 
related to family problems are increasing. Apart from this, the concept 
of development of women in state welfare schemes, NGO’s and 
Church sectors is becoming meaningless. Commercial mass media is 
vulgarising man- woman relations to sell the products. With a sad 
note the international decade of women is coming to an end with 
growing injustice, on women. Here is a case study of a ‘Dalit Christian 
woman’ who suffers under the culture of silence in a Christian 
patriarchical system. 

St Antony’s Shrine is a small Catholic styled one. St Antony’s Colour 
framed potrait is kept inside the shrine. Candles and scented sticks 
(Agarbathi j were always burnt near the Photo. The mounted picture 
had turned grey due to this smoke. This shrine is situated in a place 
where people used to worship and adore on special occasions of 
celebration. Slum people also used to join the special occasions. Since 
the inception of this colourful shrine, Selvi, who is one of the slum 
dwellers, knows all about the miracles which took place around the 
shrine. 

Near St. Antony’s shrine there is a Hindu goddess shrine in the local 
slum, which is equally respected by the people. The local maintenance 
committee of the temple was planning to raise (build )a gopuram 
(Tower) for their shrine and decided to collect money from people 
in and around,slum towards donations. Every morning Sunder has a 
bath, applies kunkum on his forehead and is involved in temple work. 
He enthusiastically collects donations and gives receipts to people. 
Sunder is a Dalit and and Ayyappa devotee. 

He visits Sabarimalai regularly and people call him ‘Sunder swami. 
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Sunder was also helpful in raising funds for St. Antony shrine and its 
maintenance in the slum. He is an average manj living in the slum 
with very limited comforts available. Whenever he finds time, he 
works for a daily wage. j 

Devotees of St . Antony congreate in large numbjers once a year in a 
remote village where St. Antony’s Shrine and the Jathra was started 
at least 100 years ago in the village. And there a karge number of 
Dalit Christians gather to celebrate St. Antony’s festival, Selvi, Arul’s 
wife, usually visits St. Antony’s Jathra, which is 1120 Kms away from 
her slum. She believes that the small shrines like the one in her slum 
is not powerful enough to meet the needs of the people like her. 

' ■ ' - ■ . -■ . j . : • 

As they travel she began to think of her slum, family, children, 

husband, and the slum dwellers in relation to the local shrine. Npw 
she has reached the shrine where the people] are assembled to 
celebrate. She went there with her husband, three children and two 
old women of her own slum. In popular religious beliefs, poor and 
lower caste people are domesticated to practice religion with out 
t h i nk ing. Praying to saints attending charismatic leaders, revival 
meetings and honouring them, is popular among the down trodden 
and Dalits. Usually these charismatic person saints and the shrines 
meet the emotional, psychological and spiritual needs of the people 
who are socially, economically, culturally deprived. These saints were 
martyrs, missionary leaders, and Charismatic persons and healers in 
the church. People believe that saints are extremely power packed 
personalities and honoured by the people and Bishops. The poor 
church people believe that saints exist with spirit and do miracles 
and drive out evil spirits. .. 

In the early Constantine Roman world, Greek and Roman gods 
became the units of faith to control people by using religion. At this 
point of history, Greek and Roman gods became subsidiary gods to 
St.Mary and Jesus. Fertility gods of the Midiile East were also 
inducted into this god system. j 

In India, the god system was similar and a normal phenomenon, 


like Christian saints. To concretise and syncretised gods, Catholic 
Church sanctified and authorised different martyrs, saints and gods 
as functional and ceremonial for all walks of life. Like Brigat the god 
of saints, Juno Regina for the handicrafts, Venus, the goddess of 
fertility. And like wise saints were also authorised to take care of 
peoples life. For example, St. Luke for Physicians, women and 
children, St Lawrence for fire and for the poor.St Antony for the 
barren women, animals and lost things. In the same process later on 
even scientists are also declared as saints. 

Now coming back to Selvi, Selvi was married to Arul who is a Dalit 
Christian. They got three children. Arul works as a coolie in the 
regulated market. With every child birth Selvi used to have lot of 
physical problems (due to malnutrition). She underwent a lot of 
mental tension. After the birth of the third child people of the slum 
diagnosed her as possessed. For couple of years she regularly visited 
St. Antony’s Shrine to get rid of the evil sprits. In their own slum, 
there was a shrine. People regularly visited to pray and were treated, 
frompossion children with diarrhoea, convulsions (fits) and other 
ailments. When the condition of the patient go wrong or worst they 
would be taken to the nearby doctor shop or hospital. They will also 
go to the bigger shrines to pray for the patients (Velankanni and 
Kanikamada). 

Selvi, her husband, three children and two older women landed at 
the Jathra place. They travelled for more then two and half hours 
with little higgage. Selvi followed her husband into the shrine where 
hardly 100 to 120 people can stand. The sami who treated her the 
previous year was there and he could also recognise here. Though 
there were five to six teenage girl patients ahead of them, her husband 
was forcing her to sit nearer. The sarni felt that Selvi’s case was more 
complicated than others who were wainting before her Sami was 
repeating something and slowly his voice was raised and he shouted 
loudly “Veliye Va “ie come out, other wise I will punish you 
on’samiyar’s name’ he shouted. After a few minutes, Selvi lost control 
of her body and the same momement she started murmuring and 
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later started to shout in a different voice. She began to grind her 
teeth vigorously, spinning her head, rolling her eye balls very fast. 

Sami was commanding control over her. He was shouting at her 
movements to control. He was shouting at her, asking repeatfedly 
questions to know the history of the evil spirit, as to when it got 
into her. She did not react to the Sami’s questions. The more, he 
shouted, the more she shook-her head and her body moved faster. 
Sami shouted “Villiye-peovarade” which means”get Outofher and 
don’t even come again”. ' v ; '■ 

Restlessly she was shaking her body, prilled her hair with both hands, 
grinding her teeth. Froth and saliva continuously coming out of her 
mouth. She bit her own tongue and lips, blood was flowing horn 
her mouth. The people around were very much frightened. She also 
pulled her Saree and threw it away on the ground. Slowly she,felt 
tired and slowed down. Now Sami gave her some green Neem leaves. 
She tied up her hair. At this stage, he took her into hi$ control 
looked around proudly. He had over some the evil spirit which Seivi 
was possessed with. Now she was feeling relieved. Soon she way for 
the next person to be attended by the sami. After some time water 
was sprinkled on her face and she slowly opened her eyes and* saw 
people staring at her. She was ashamed of wharhad happened to 
her. She minded her dress the pain was all over the body, groaned to 
herself and asked slowly as to what had happened to her head! Sami 
stretched a plate for kahika (offering). Aral paid his dues and brought 
Selvi out of the shrine . 

The old lady gave her some water, though Selvi first refused. She 
took the vessel herself, drank a little water. Still she was tr emb ling, 
Her hushad helped her to come out. She saw the Jathra in f ull swing. 
It was growing dark. The band set with their glittering colour 
uniform, without foot wear, playing on their musical instruments. 
A few people were dancing in front of the band set on. Both the 
sides lights were on. The road was narrow and uneven, the decorated, 
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car on which St. Antony’s Status was decorated was brought in 
procession, the generator set followed slowly, supplying eletricity to 
all the decorations and lights. St. Antony’s car was decorated with 
lots of nice smelling flowers and also glittering papers and serial set 
(small colour bulbs). People threw puffed rice on the car. Once in a 
year this jathra takes place with all such ceremonies. 

Near by the shrine, there was sand and bricks heaped for some 
renovation work. Small children were jumping and r unnin g on the 
sand enjoying in their play. In front of the shrine, on the steps, lepers, 
handicapped persons, were begging for alms. 

People who brought food for themselves arid also for the beggars 
were distributing to those who streched their hands and vessels, ragi 
balls. Curry and, rice were the main items! Though many beggars 
were full, they still collected food, may be for storing to the next day. 
There was more food left for the beggars. On the road side shops, 
people were very busy buying. Children were buying puffed rice, 
coloured rice, sugar candy* ice candy, eatables and fruit. 

Women and girls choosing colour head bands. Bangles, ribbons, neck¬ 
laces, chains and old clothes. Woinen were selecting kitchen articles, 
vessels etc. It was a real Jathra of joy and amusement. Aral, Selvi, 
children and old women slowly settled next to the shrine, where 
there was a small place for people to sit, eat and rest. Aral was looking 
at the shrine. And all,his work was over. He went out and bought 
play materials, fancy items, eatables from the Jathara, came with yellow 
bag and distributed eatables and toys to his children. Chil dren put 
on the red glass paper spectacles, blew the coloured, baloons arid 
played. They ate candies, bananas and eatables. Aral also bought a 
photo of St. Anthony and a small prayer book which he took out 
and again put into yellow bag, and gave to Selvi. Children and the 
old women settled downin a place for food. The people who were 
ahead started to have early dinner. A few men were drunk, but being 
conscious of it, they did not talk much. 

Aral, by this time decided to go for a drink and planned to slip off 
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from the place. But Selvi guessed where he was moving to. He told 
his wife not to move any where from that place. Selvi was really 
disturbed by the music, mike sound and Samis shouting. The band 
noice was still there and Selvi’s head was aching very badly. The sun 
started to set and darkness spread all over the place. A few vehicles 
and people have started to move to their destinations. 

Children were feeling hungry and restless. Outside of the shrine, 
Selvi took out the aluminium tiffin carrier from the bag, which 
contained rice and beef curry. The oil was overflowing on the sides 
of the carrier. Due to tight packing, the rice had become hard and 
Selvi took it and served it on the banana leaves spread before them. 
She put her forefinger in to the curry and mixed it. She mixed rice 
with the curry and started to feed her children. She also served to 
the old women. Selvi also ate with her children. Selvi had brought 
more food from the house for the beggers. She also called few cripple 
people around her and gave rice and curry to them. Aral could not 
control himself and started to walk straight and he reached the rows 
of the arrack shops, which was specially erected for Jathra purpose. 
The arrack shop was almost 300 meters away from the shrine. Some 
people were drunk so they were babbling. Some had fallen on the 
road side. Aral went to the arrack shop and sat on the wooden plank 
and bought a packet of arrack, bit the corner of the packet to open 
it, poured it in to the tumbler and mixedit with water. He dipped his 
fingers into the drink and sprinkled a few drops on the ground then 
he gulped the drink and ate one small piece of fried fish. He called 
the boy to get vada and chilly Bondas. A few other people were also 
drinking and licking red hot pickles from their fore fingers as a side 
dish for the drink. 

People were scattered on the field with the drink in their hands. 
They spread blankets and mats to rest, chat and then to sleep. Aral 
drank and ate enough, paid the money and started walking towards 
the shrine. People walking in this area, were still raising the dust to 
sky. Aral came to the shrine and talked to Selvi with hesitation. She 
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was not much worried about him because he was not fully drunk. 
Though, she was very tired. She told him to eat and he refused. 
Selvi was making her younger child go to sleep. The procession of 
St. Antony’s car was almost coming to an end. People had left: the 
place in their own transportation modes like bullock-carts, autos, 
trucks and so on. One man was still busy in fixing iron shoes to the 
bulls. He later began winding up his shop with a smile on his face, 
perhaps he had made good money from the days work. Some people 
by this time had already slept and were snoring. Others finished 
shopping. Few people were spreading their sheets, lungies Dhoties 
to sleep on. Now fights were bright, because more coloured fights 
were on. 


The generator sound was heard loud, because peoples’ noise had 
come down. Aral was feeling drowsy and found his place to sleep 
next to the children. The youngest one sat up and started to cry due 
to the disturbance around, especially by the gen-set. The two old 
women did not sleep either. But chewed betel leaves and ntits. They 
were talking about some old happenings stretched their legs and 
settled. Aral also got up and fit the beedi, by striking the matchstick 
hard. In the fight he could see his wife still worrying for some thing. 
He was unable to think of her problems any more, because he was 
drunk. 

Again he stretched himself on the blanket using, his hand as a pillow. 
The child was enjoying himself by looking at the fights and the old 
women were still talking. Bell sounds from the bulls neck, the bulls 
breathing sound and movements of the carts indicated that a few 
people were leaving and the jathra was almost over. 

Though Selvi was tired, she could not sleep. She saw coloured bulbs 
over the shrine and also countless stars in the sky. She was recollecting 
her past fife, from child hood; how she used to help her parents in 
the buildingShe started thinking how Aral initially had an affair with 
her. How they became husband and wife, had chil dren. How she 
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became possessed and now how people treated her in the slum. 
St.Antony’s Jathra could not answer her questions. She was still 
wondering about the power of Sami, the Thayatha she received with 
green neem leaves. Women possessed and thier relations, brought 
them there to exorcist them from evil spirits. Selvi went on and on 
thinking about her life, it was all confusion. 

Selvi’s other older children did not sleep because of disturbance. 
She fed the baby at her breast and calmed it. She remembered that 
she has fed it before her treatment by the sami, it, was a long gap, 
and she felt sad about it. The baby went to sleep when she was still. 
She felt comfoted by the child. 

Though Selvi was tired, she could not sleep. She saw coloured bulbs 
over the shrine and also countless stars in title sky. She was recollecting 
her past life, from child hood. How she used to help her parents in 
the construction work; How the mastri took advantage of the 
weakness of her father’s drinking; How he used to have sexual 
relationship with her mother and how she was molested by the men 
who worked with her father; How her father died in the building 
construction then the mother’s death and so on. 

- Women like Selvi are caught up in ignorance, poverty, paitrachy 
and popular relegious illusions. 

- How can the Church which is upper caste will understand persons 
like Selvi for the total liberation of the Dalit women. 

- How will the Dalit struggles empower Dalit women like Selivi. 



Dalits and Atrocities 
State and Fundamentalism 

Our society is divided on the basis of the haves and the have 
nots, with upper caste and lower caste, It has become impossible to 
imagine a classless and caste less society. Words like freedom, eq uality , 
are simply losing their meaning. People against people, communities 
against co mmu ni t ies, caste against caste is the reality. People are 
breathing anger and violence against each others religion. Economic 
and social inequality is growing in every field. At least 20 Crores of 
Dalit population are suffering under land lords and their feudal 
atrocities. Dalit Christians under this population also suffer all 
atrocities as a religious minority both in church and in a larger society. 
And in general Dalit women and children free the maximum atrocities 
directed against them. Welfare schemes and projects of ithe state, 
church and voluntary organisations are usally controlled by the upper 
castes who are anti-Dalits. Ail human, financial resources and 
information technology are made use by upper caste bureaucrats. 
The whole concept of welfare State to Dalits is becoming a dream. 

Pot Dalits and Dalit Christians the memories of the past centuries of 
Brahmamcal oppression and five decades of Indian Independence 
and the atrocities on them have left Dalits in fear and hopelessness. 
In the post independence period Dalits are facing more brutal 
atrocities, like murders, boycotts, and rapes. This brutal situation 
makes Dalits and Dalit Christians to doubt the very concept of 
‘Freedom in India’. 

Generally atrocities on Dalits takes place mainly for thr ee reasons: 

1. Land relations, 2. Protest against caste, 3. Self respect movement. 
An overall assessment would reveal that Bihar, UP and MP, shows 
the highest mass murders by Kurmis, Takkurs, Yadavas, Rajputs and 
Jats. In Karnataka, Andhra and Tamilnadu frequent murders and 
atrocities out number the mass murders of Bihar and UP. The main 
castes involved in atrocities and murders in Southern states are 

Reddys, Naidus, Vokaligas, Iingayats, Kammas and Gounders. 
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According to a Dalit organisation in Karnataka, at least five murders 
of Dalits in a month take place. And every day at least 4 Dalits are 
attacked and at least 36 Dalits die in murders every year. The most 
surprising point is that in these cases of atrocities that are registered 
and reported the Land lords, police, legal system and the politicians 
make things easy for the culprits to escape from the cases of atrocities. 

The economic pauperisation of the majority Dalits and Adivasis in 
the recent past is the result of the promotion of global market and 
liberalization policies of the state that has strengthened the 
multinational companies to aquire land and forecing the local 
landlords to squeese Dalits and Adivasis. The impact of all this 
‘prOgressr has direct impact on Dalits and Adivasis. According to 
one report Dalits in total constitute 86% of agricultural landless 
labour. The small holdings of the peasants are disappearing due to 
the Government policies through allowing Multi National Companies 
(MNC) to take over the agricultural lands. There is a clear cut attempt 
by the state to promote the interest of Multi National Companies, 
the local feudal landlords through bureaucracy and from police to 
acquire lands from the small farmers and Dalits. 


Most of the atrocities, murders of the Dalit and Dalit Christians 
takes place basically from the issues of grabbing of land, working in 
land,wages and using the lcoal natural resources. The outcome of 
land relations, land litigation, revenges and protests in acts of 
atrocities. Boycotts and atrocities have taken place on Dalits for even 
entering into the casteist lands. Further atrocities have taken place 
in small land disputes, rejecting bonded labour by the Dalits. Temple 
entry of Dalits, Dalits using public water, Dalit men looking at upper 
cast women, Dalits taking processions through upper caste street, 
Dalit children sitting next to upper caste children in School and in 
public places, organising Dr. Ambedkar societies, honouring Dr. 
Ambedkar and demanding Reservations for Dalit minorities are some 
of the cases for which Dalits are punished. 



Cost of being Dalits 

Let us briefly look at some of the main atrocities, pofnmited on Dalits 
and Dalit Christians. And let us also look into the differences between 
atrocities committed on Dalits and Dalit Christians. In Mallikunda 
village of Chikkodi taluk, a Dalit boy was beaten for just taking a 
bath in the Diitganga river. In Huliod village, Bimappa a Dalit lost 
his legs for riding i. bicycle through upper caste streets. In Kolar a 
Dalit boy was beaten for passing lOth(SSLC) public examination. 
In Kavithal village of Raichur, Dalits were beaten for just touching 
accidentally upper caste women in a local cinema tent. In Kaliyoor 
village of T.Narsipur Taluk, 9 huts of Dalits were set on fire for 
taking a marriage procession on to the upper caste street. In 
Nelappareddy village of Bagepalli Taluk of Kolar Dist., ayoung Dalit 
woman was pareded shamefully for not attending the land lord’s 
work in the fields. In Raichur, Daltis were socially boycotted by the 
upper caste for picking some grass in the landlord’s field, in Bendigeri 
village, a Dalit was forced to eat human excreta for grazing his cattle 
in landlords fields. In Kolar dist., a bonded labourer was forced to 
eat human excreta for working as bonded labour. In Gulbarga dist. a 
Dalit was forced to drink urine for protesting a gains t casteists. In 
Badanavalu of Mysore three Dalit students and one teacher were 
murdered for demanidng equal rights in public places. In Kustagi of 
Raichur dist., a KAS officer along with an Engineer and other officials 
raped an Anganvadi(creche) nurse, Sharanamma, a Dalit woman. In 
Sulhayakanalli of Pavagada Taluk of Tumkur dist. 150 houses of 
dalits were burnt on caste rivalry. 

In Udboor, dalits were the victims fo casteist Hindus, in Devanahalli 
in Bangalore a dalit girl who has 6 months pregnant was raped by 
upper castes for just having fun in front of her husband. In Annehalu 
of Chitradurga Dist. Dalits lost their property for reporting to the 
police against the landlords. 
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Cost of discipleship, atrocities on Dalit Christians. 

Accordin 5 to Hindu fundamentalists, Dalit Christians are foreigners 
because taey accepted Christianity as their faith. Now let me briefly 
mention 1 few atrocities on Dalit Christians: 

In Harobele, a Christian village in Bangalore district, in late 1990s, 
social boycotts were put on Dalit Christians by upper caste Christians 
and created tension. Beating of Dalit Christians by upper caste 
continued twice in this Christian village. 

In Tataguppe, another Christian village, a Dalit Christian boy fell in 
love with upper caste Christian girl. The boy was killed mysteriously. 
In Solur, another Christian village of Bangalore District, on a land 
issue Dalit Christians were beaten and boycotted. And their Church 
was destroyed by upper caste people. 

Idapanoor in Raichur district of North Karnataka, Dalit Christians 
protested against the discrimination in hotel entry, Then later a da$h 
took place later between Nayaks and Dalit Christians and their Church 
was destroyed. 

In Kavitnal, a Christian village in Raichur, Dalit Christians were 
boycotted and manhandled for sitting in Hindu temple premises. In 
Sangankiil in North Karnataka, clashes continued, where Dalit 
Christians were boycotted and beaten for forming Dalit sanghas 
(Associations). In Honnavar of Karwar dist, lower caste Christins 
were brutally ayyacked for building a shrine. The attack came mainly 
from BJP and RSS. In Shettyhalli of Hassan dist Dalit Christians 
were brutally attacked for organising Dalit groups against land lords. 
In Doddaballapura of Bangalore Dist, ; a clash took place over Church 
property acquired illegaly by landlord. 

f 

Let me now give a few cases of atrocities on Dalit Christians in other 
states. In Karanchedu of AP massacre took place on Dalit Christians 
on the issue of wages,equal rights and self respect. In Tsundur of AP 
, Dalit cliristians were killed for having better education status and 
claiming equal social standing. In Kanyakumari dist of TN, BJPs 
Vivekam ndamandaparn activists attacked Dalit Christians for 
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conducting prayer meetings. In Tamilnadu atrocities are incresing 
on Dalits. By and large Dalit Christians suffer both at the hand of 
Hindus and upper caste Christians. Most of the atrocities commited 
against are anti Dalit and anti Christians in nature. Apart from these 
atrocities, attacks no missionaries are also incresing. More than 1000 
cases are reported none of the cases are taken seriously by the police 
and state. Criminals are not booked for the cases. However upper 
castes will be happy as long as the lower castes and Dalits accept the 
culture of violence. Upper castes will face the problem only when 
Dalits assert their rights. The ruling castes are also sensing the 
upsurgence of Dalits. In the case of Dalit Christians provisions of 
protection are yet to be made. In recent incidents of atrocities the 
police is also becoming anti Christian. Even in the cases like 
Karamchedu the culprits were not arrested and the main eye witnesses 
were killed. 

The Challenges before Dalit Movements. 

In the recent past the impact of globalization on Dalits, Adivasis and 
lower caste was never even realised by the traditional Dalit 
movements, which means Dalit movements even from their 
beginning were never able to address the economic crisis in India. 
Most of the Dalit and working class organizations and their leadership 
always oriented themselves to the social and cultural exploitation of 
the Dalits and played on the politics of ‘Reservation’ with out really 
getting to the roots of caste- class politics ofruling classes and castes. 

With the introduction of new economic policy and liberalization, 
the governments are welcoming the MNC and in the bargain the 
states have lost the role of welfare state. Therefore the state by and 
large is using Reservation politics as the only weapon for Dalits, 
women and OBCs to divide the people. Since most of the Dalits and 
OBCs are agricultural labourers and illiterates, Reservation policies 
will never appear as a viability and further there is a drastic cut in the 
welfare schemes of the state to protea the interest of the weaker 
sections of the society. Since 80% of the Dalits are poor agricultural 
labourers the hope of jobs in Government and private seaors has 


become a ijnirage. Since small section of Dalits are benefitted from 
Reservation, this does not mean the Reservation policies of the state 
holds good for the liberation of all Dalits. 


Politically, Dalits and Dalit movements have lost their cultural identity 
as a potential electoral block in the dominant political parties and 
the leadership. There was no consolidated effort by the Dalit leaders 
to counter or build forces against Brahminic forces which ismanifested 
in castes like Vokkaligas, Lingayats, Kammas, Thevars and Gounders. 
According :o a Dalit organization at least 5 murders of Dalits a month 
take place. And every day at least four Dalits are attacked and at least 
36 Dalits cie in murders every year in Karnataka alone. At present 
Bangalore rural District, Kolar and Mysore district score the highest 
number of atrocities on Dalits. 


Let us nowjlook at the atrocities which takes place on Dalits indirectly. 
After the Babri Masjid demolition the Hindu co mmun al forces are 
making minorities and the Dalits as their targets. Initially through 
demolition of the Babri Masjid in Ayodhya, Muslims were attacked. 
And now due to high rise of poverty among urban slum dwellers 
and DalitsJ BJP and Shiva Sena government is unable to handle the 
situation and training to divert the attention of the poor Dalits and 
urban poor Hindu sections through caste and co mmunal clashes. 


On July 1J> 1997, Ambedkar Nagar incident in Mumbai became 
crudal ini the history of the Dalit struggle. It exposed how the 
communal forces will manifest their anger against Dalits. In all these 
troubles, police firing claimed 12 lives of Dalits who protested against 
the desecration of Dr. Ambedkar’s statue by the cohimunal forces. 
BJP, Shivaj Sena government of Maharashtra defended the police 
firing for saving a petrol tanker from the angry mpb of Dalits. Belated 
to this incident in Ahamedabad, one person was killed in police firing. 
Taking this situation for political mileage, the opposition parties 
began to fish-in the troubled waters and demanded the resignation 
of the Joshi Government. In between Republic Party of India played 
a safe game. 
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On the whole, Dalits all over India are agitating against the incidents 
political parties and the weak leadership of “Dalit Netas”. During 
the period of agitation in Maharashtra, Dalit leaders were condemned 
by the Press but nosympathy was expressed to those who died in the 
police firing. Leaders like, Prakash Ambedkar, Ramdas Atavale played 
their role as the most incompetent leaders. Between 1992 -94 about 
526 incidents of Ambedkar statue desecretions have been reported. 
But most of the cases kept unnoticed. 

Main reasons for the increase in atrocities on Dalits 

Reservation s- Due to the Reservation facilities over the years (1950’s 
up to 1990) very few Urban SC-ST have availed the privilege of 
education and jobs. After 1991 July, (NEP) there came a cut in the 
employment of SC in Government services and jobs. The number 
of SG employment has gone down from 6.28 Lakh in 1991 to 6.04 
lakh in 1992. There is also a reduction in the employment 
opportunities in public sector undertakings. On the whole after 1991 
recruitment of SC has gone down very badly. Over the years upper 
castes and middle class youth were wanting to air out their anger 
against those SCs who took benefits of the Reservation and those 
who misused the Reservation facilities. But the number of Dalits 
who benefited from Reservation is very negligible number. Using 
this as the weapon communal parties are b uildin g anger against the 
Dalits. Communal and Brahminic forces are breeding the idea that 
it is only Reservation which is denying the total opportunities to the 
upper caste youths. Upper caste anger was bursted out during the 
former Prime Minister V.P Singh’s rule with Mandal agitation. 

Pressure from feudal and upper caste lobby in rural areas. 

In the later part of the Green Revolution, agricultural production 
had increased enormously and much value was added to the land. 
But the wage rate of agriculture labour remained constant. Rural 
employment opportunities declined in agricultural sector during 
1981-91. A vast majority of agri-workers could not move from low 
paid areas to the highly paid areas. Rural agri-labour became cheap 



and depended on the land lords. Mechanization of agricultural 
reduced jjobs in agricultural sector very badly. This resulted in 
exploitation of labour for cheap rate of wages. Land Reforms by the 
government also utterly failed under state programmes. Vested 
interests in the political parties, agriculture and business lobbies began 
to fan thej anger of land lords against Dalits, agricultural labourers 
and in rural areas this created more tensions. 

State, Police and Legal System 

Due to tne increase of the people’s struggle in rural areas, state 
machinery such as police, revenue, and legal systems are becaming 
more prtj-upperclass and anti-Dalits. Most of the atrocities were 
also preplanned through private army and the police. Since at the 
state level, capitalist, estate owners are supported by the state at 
local level there was a rise in the atrocities by the land lords. And 
political parties and leaders supported the land lord. Corruption 
and casterlobbies had played a major role in saving uppercaste feaduls 
in rural areas. Hoskote taluk of Bangalore has seen the most brutal 
atrocities of the land lords on Dalits. At least 40 cases of atrocities 


have beep reported in recent years between the land lords and Dalits 
related to land issues. 

Hindu fundamentalist parties and groups such as BJP, ABVP, RSS, 
Hindu Munnani, Vivekananda groups, Basavadala, Bajarangdal, 
Shivasenja are some of the most powerful uppercaste,feudal fascist 


forces which combine caste and religious hatredness against Dalits, 
trade unions and minorities such as Christian Dalits and poor 


Muslims. And perpetuate the tension to help economic exploitation 
of the rich. In recent years these Hindu fascist forces have encouraged 


caste consciousness and divided each caste and promoted 
criminalization of every religion and destroyed the very secular fabric 
of our society. “The notion of Hindu culture that is propagated in its 
shakaS is a definition of a majority and authoritative RasPra where 
Hindus j under RSS direction, will lay down the rules by which the 
minorities must abide , its version of Hindu culture is in extricably 
mingled with antagonism against the non Hindu” 9 combined with 


9. Sitaram 


fechnry, What is this Hindu rashtra>, Frontline Publication, Madras, 1993, p6. 
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the major economic Crisis in the country, an external enemy is created 
(that is, ‘external’ to Hindus), to hate against whom is used to whip 
up ‘Hindu’ consolidation”. Being supportive of the exploitative 
capitalist system Hindu. “Fascism acts in the interests of extreme 
imperialists but present itself to the masses in the guise of a wronged 
nation and appeals to outraged 3 national 3 sentiments (Dimitrov ,1972 
P.ll) to present the RSS as such a champion J ’, 10 it was necessary to 
create a false consciousness that the Hindus have been deprived while, 
at the same time, generate hate against the Muslims (Christians) 
taking the cue from Hitler’s rabid anti-Semitism) to the effect that 
they are responsible for this. The process of c riminaliz ation of the 
Hindu religion is taking place through the ideology of Hindutva 
with an unscientific, a historical and pro-capitalist analysis “Golwalkar, 
proceeds to assert * the intolerant, theocratic content of such a Hindu 

nation; “ The conclusion is unquestionably forced up on us that . in 

Hindustan exists and must needs exist the ancient Hindu nation and 
nought else but the Hindu nation, All those not belonging to the 
national, ie, Hindu Race, Religion, Culture and Language naturally 
fall out of the pale of real 3 National 3 life. nu 

The Cross they bear 

In 1980, Fr Mathew Mannatarampil killed in Sasaram, headquarter 
town of Rohtas district about 200 km from Patna. 1984, Fr Thomas 
Chaklakal was kidnapped from jungles at Ratanpura near Bettiah, 
headquarter town of West Champaran district. In April, 1990 Fr. 
Matthew Manianchira, at Imphal, was shot at close range before 
staff and students gathered for the school sports day. In July 1990, 
two nuns were raped at Gajraula in Uttar Pradesh. The Supreme 
Court ordered the government to monetarily compensate the victims. 
The culprits got away. In November 1990 two Franciscan sisters, 
Sister Priya 35 and Sister Sylvia, 45, working for street children in 
Jogeshwari, Mumbai, were found dead with multiple knife wounds. 
In November 1992 Several nuns and a priest were attacked in 
Shujalpur School Ujjain district of Madhya Pradesh. In September 

10. Ibid, pl3. 

11. Ibid. p6. 
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1994, three priests were killed in Gurala district, adjacent to Ranchi. 
In February 1995, Sister Rani Maria in Indore was dragged out of a 
bus and knifed to death. In April 1995, Sister Augustina, 50 had her 
throat cut with a pickle by unidentified intruders in Margherita town, 
600 km ejast of Guwahati. On September 2,1997 Fr. S. Christudas, 
vice-principal and hostel superintendent of St.Joseph’s School at 
Guhiyajon in Dumka, 300. km from Patna in the tribal-dominated 
south Bihar, was assaulted, disrobed and paraded naked by an unruly 
mob. In October 1997, Fr. A.T. Thomas,46-year-old Jesuit scholar, 
was beheaded in the dense forests near. Kathamsaddi, 45 km from 
Hazarib^gh. Police are yet to identify the killers. In November 1997 
Fr. V.N. (Jose was shot dead in Manipur (Times of India December 
21,1997). 


Weak leadership and lack of ideological vision in Dalit 
movements. 

Recent developments in Maharastra and in Karnataka, Dalit 
movements clearly shows the fact that Dalit movements have lost 
the vision of Dr. Babasaheb Ambedkar’s political strategies against 
the uppercaste and Brahmanical exploitation. His slogan ‘educate, 
organise and agitate’ has lost its relevance even with in the Dalit 
leadership. Once Dalit movements took its origin from protest against 
the atrocities of the uppercaste, land, wages, atrocities against women 
and bojided labour. Today Dalit movements have lost the ideology 
and the vision of Dr.Ambedkar who exposed the exploitation of: the 
upper caste-Brahminic feudal coterie through his political , and 
economic theories. 


However except for a few Dalit organizations, most of the Dalit 
organizations have not taken atrocities on Dalits seriously. Most of 
the Dajlit leaders are turned themselves in to caste and subcaste and 
communal leaders. These caste and subcaste identities have divided 
Dalit movements into caste, subcaste and religious groups. And many 
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Dalit leaders haye been inducted into r ulin g parties and in power 
politics and have become anti-Dalit and anti Ambedkarities. And 
Communal parties have now destroyed the very ideology and 
revolutionary power of the Dalits and Dalit movements. 

It is becoming absolutely clear that the caste with in every religion is 
becoming a strong force. For example in Christianity, Buddhism 
and Sikhism caste and sub caste identification are appearing more 
clear than before. The exploiting class in each caste is promo tin g the 
idea of caste and subcaste identity to divide the upper class and lower 
class in every caste. But every caste leader is trying to consolidate 
votes for achieving political power. The 1998 Lok Sabha elections 
revealed the caste results of candidates than political parties and merrit 
of the candidates. 

Exploitation through media. 

Though India has the largest network of media, many cases of 
atrocities have not found their place in the media. Media persons 
and communal are soft peddling the issues of communal and Dalit 
problems. The Media is becoming pro uppercaste and Br ahmin in 
their content. 

Apart from these local lobbies, at national level distorted an ti- na tio nal 
fascist- ideas have been promoted by journalists like Arun Shown 
who promote hatred against each religion and divide the people. 

Conclusion 

A critical analysis of the current situation of Dalits, Dalit Christians presents 
a grim picture. After 1998 Lok Sahba elections there is a clear cut indication 
that Hindutva forces will consolidate their forces against Dalits and 
minorities. In this situation, as a community of the poor, Dalits and the 
persecuted minority Church must respond to the communal forces as a 
faith community with strong hope in liberation . If necessary the Church 
must under go persecution for the sake of the Gospel and justice. “The 
gospel of Jesus Christ is a message of freedom and a force for liberation” 12 . 
Now is the time for the Indian Church to play the prophetic role on 
behalf of the Dalits and the oppresed. In this process educate, organise 
and agitate is the only slogan and strategy for liberation of all the persecuted 
and exploited in this country. I 

12 Instruction on certain aspects of the theology of liberation. Sacred congregation for the doctrine 
of the faith, Theological publication of India, Bangalore, 1984, p 3. 
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